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Esdras 2 is unrelated to Esdras 1 and writings include 
life after death and the suffering of the righteous, “The 
righteous therefore can endure difficult circumstances.”  
(2 Esdras 7:18)

Held today with equal sacredness
and reverence…

Maccabees

1-4

Victorious Battles,
Resurrection of the Dead,

and Sainthood

The name Maccabee means “hammer” and is attributed 
to Judas, the third son of the priest Mattathias in the 
Books of Maccabees.  Judas was the first leader of the re-
volt against the Seleucid kings who were adamantly try-
ing to Hellenize the Jews in Jerusalem.  The battles began 
when Antiochus IV removed money and precious goods 
from the temple stirring the faithful Jews to attempt to 
remove the Hellenizers who would in turn try to conquer 
the Jews.  While the name Maccabees was first applied 
to Judas, traditionally the name has also been applied to 
Judas’ brothers, his supporters and other Jewish leaders of 
that time period.
	
I Maccabees was written about 100 B.C. in the Hebrew 
language and while the author is unknown, he was most 
likely a Palestinian Jew very learned in the traditions 
and writings of Judaism.  His aim in writing was to reveal 
how God had saved his people Israel through the family 
of Mattathias and his three sons, Judas, Jonathan and Si-
mon and also through his grandson, John Hyrcanus.  He 
also expresses the doctrine of Israel’s loyalty to God and 
their worship exclusively of Him and their obedience to 
His commandments.  He goes on to condemn, not the 
Seleucid kings trying to wipe out Judaism, but most of 

all the lawless Jews who were adversaries of Judas and 
his brothers.
	
Written in Greek, II Maccabees is not a sequel to I Macca-
bees and differs in many other respects.  I Maccabees cov-
ers the time period from the reign of Antiochus IV (175 
B.C.) until the accession of John Hyrcanus I (134 B.C.)  
While II Maccabees covers Jewish history from the time of 
the high priest Onias III and King Seleucus IV (180 B.C.) 
until the defeat of Nicanor’s army (161 B.C.).
	
II Maccabees begins with two letters that were sent by the 
Jews in Jerusalem to Jews in Egypt.  They mention the 
observance of the feast commemorating the purification 
of the temple.  The purpose of the writer is to give theo-
logical interpretation of the historical events during this 
period.  There is less emphasis on the actual feats of Judas 
Maccabeus and more emphasis on the evidence of God’s 
aid in the miraculous victories.  II Maccabees also men-
tions the doctrines on the resurrection of the dead in the 
last days and also the intercession of saints in Heaven for 
people living on earth.
	
III Maccabees is not related to the first two Maccabees.  
Its’ writings tell of the Egyptian king Ptolemy IV’s attempt 
to kill all the Jews in his country during the 3rd Century.  
The king ordered the Jews to be gathered together.  Once 
together the king had hundreds of elephants which were 
to trample them to their death.  Two angels of the Lord 
intervened and rescued the Jews.  The frightened king re-
pented and became a protector of the Jews.
	
IV Maccabees is not related to the first three books.  It 
speaks primarily on the power of reason to rule passion.

Maccabees desecrates the Temple

Ancient Israel was a patriarchal society.  The priesthood 
was handed down from father to son, and as today no 
woman served the Lord as priest.  The Levites at the time 
the Holy Book of Judges was written served the tabernacle 
and later would serve the Temple were also men.  Reli-
gious roles were inherited by males; a male descendent of 
Aaron would serve as priest and a male descendent of Levi 
could serve at worship.  This was understood, accepted, 
and commonplace without question.

Women simply did not fill these roles and their gifts and 
talents were not considered for social nor governmental 
roles.  Deborah’s emergence as a judge was extremely re-
markable if not miraculous at best.  Though she may have 
been known as a prophetess, this in no way makes way for 
her to become a judge.  Her role of prophetess was in an 
advisory capacity.  While it is held true that rulers would 
often send for prophets to advise them concerning deci-
sion making, it was not expected to hold them in a gov-
ernmental/ruling place of favor for their services.  

Never the less in the midst of such a patriarchal society, 
Deborah did indeed become the Lord God’s judge.  One 
would expect that Israel’s patriarchal society would frown, 
murmur, and disobey such an unprecedented selection for 
judge who contradicted all they knew and were accus-
tomed to.  Yet the Holy Bible plainly tells us that all the 
people in the tribes she served submitted to her leadership.  
We must notice the word “serve” here.  Deborah served 
God and gave all the glory of her leadership to the Lord.

An excerpt from the Holy Book of Judges alludes to Deb-
orah’s wisdom…

Deborah sends for Barak…”Barak, son of Abinoam from 
Kedesh in Naphtali, March to Mount Tabor and take 
with you ten thousand men from the sons of Naphtali 
and the sons of Zebulin.  I will entice Sisera, the com-

mander of Jabin’s army to encounter you at the wadi 
Kishon with his chariots and troops; and I will put him 
into your power (this is the order of the Lord God of Is-
rael to you).”  (Judges 4:6-7)

She did not say, prepare the men and I will lead, or to go be-
fore her in battle.  She specifically directed Barak to “take 
charge.”  Barak must have really felt ill, having a woman 
prophet telling him to lead a battle.  What could he do but 
think of God’s wrath if he disobeyed (and Deborah’s wrath 
as well), his own demise, and perhaps having to battle for 
a woman.  Barak adamantly and willfully replied that she 
must come with him and if she will not, he will not.   She 
wisely replied she would go, but that would take away his 
glory, Sisera will have been beaten by a woman.  Deborah 
in no way considered this battle might have been lost so 
great was her faith in the Lord.

The battle ensued and so great was the victory that Sisera 
himself leaped down from his chariot and fled.  The story 
concludes with the docile female Jael having hammered a 
tent peg through the temple of Sisera and into the ground 
within her tent.  The sight of such a deed by a calm de-
meanored woman left his soul with much to peruse.

Proof positive to the surprised male Israelites, a lesson from 
God had been learned through the vehicle of a female.

So full would Barak’s heart become, he would later sing 
this song:  “So perish all you enemies, Lord God!  And let 
all those who love You be like the sun when he arises in 
all his strength!”  (Judges 5:31)

What lessons do we today learn from Deborah the 
Female Judge’s example?

1) God Himself chooses those whom society considers 
weakest and makes them strong.

Deborah the Female

Judge among Judges

The Mighty Arrows will begin a series on great women of the Holy Bible and what we can learn from them….
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